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0O, Master!

Thou art the real goal of human life,
We are yet but slaves of wishes,
Putting bar to our advancement,
Thou art the only Ged and Power,
To bring me upto that stage.



We and Qur Master

[ 4 talk read our ar Basantotsava, 1969, j

( Shri Raghavendra Rao, Principal Govt. Polytechnic, Raichur
Beloved Babuji, brothers and sistars,

The day has dawned. We are sectug the light of the sen.
A huge tidal wave of Divne Grice has engulfed a-.  All our
sins have been washed away. A great occasjon indeed ! An

excellent chance to see the reflection of our Real Home !

The cease-less efforts of th  Great Master have brougit
us to this point. We are actualiy witnessing a great Sacrifice.
We have heard that once upen a tme a great Master gove
his flesh and blood as the bread and wine to his disciples,
But now we are actually seeing the Pranahuatiie., the Sacri-

fice of one’s own life itsclf,

We have come here to get bepelt from this Pranahuti.
Dose it scund selfish? Mo only if you have fergotten your-
scif completely. What does I mexn? It is just o condition. Our
eagerness to be with the Masterias made the Master cqually-nay-a
million times more cager to have us with Hlim, A relationship of
pure and simple love has been establishied. All desires except to see
him, to be with him, to listea 0 him, in short o hive in Him,
have vanished. Why so ? Because thc drop has become un-
consciously aware of its real characteristic of being the part
and parcel of the Ocean; and so it has forgotten itsclf. Thus
complete fargetfulness makes the way for the cffectiveness of

pranahuti, and the transniission takes place,
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Doy Brothers, are you capable of seeing still further ? You
are on ihe shore of the sea of Immortality, Are you prepared
1o dive into it T Probably you are afraid that once you take
¢ <hive vou may lose sight of even the sea itself. Never mind.
Go aleosd, He has iavited you. He is stil) im’itihg vou. Do
ret go book with all vour luggage. If you are «till conscious

Giovour Ly

[

ze. you are probably still thinking that you have

got costhur things than Him. What vanity ! No vacuum, no

reception of transmission !

Wiy dues thie thought of value come to us ¢ We have bzen
hammering out these things for us fer ages. A purc' and simple
diop went on coliecting innumerable drops and has turned into
a mighty river, The Original One hus vanished from thic
sight, Now we are liking the things of cur own making. We are
Gancing and laughing, and also  weeping and crying. We are in
searci: of sweet fruits and are often  tasting the bitter ones. We
huve formulited certnin habits of thinking and try to take
delight in our own toys and also hate the toys of others. Strifc
and strugeleis woing on, Even when we sce the Reality which is
so pure and stmple, we try to cover it by our thought - habits
with semething other than Itselt, thus distorting it, The resuli
is that we ching passionately to the distorted, gioss and grotesque
imzges wiichh we  ourselves [ave formed and go on imbibing in

ourselves those distortions, grossaess and monstrositics,

The Master has caught hold of the Essence which is the
root cause of our present conditon. We are aware of it in the
form of tihe activity of our own thought. In principle or iu
essence this power of thought is the same as the Original power

which lias bcen the Root cause of this entire Creation. het
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only difference is that it is in a topsy turvy condition. By re-
orienting it in a natural way our expert Master remy/2s  1ts
invertedness and sets it in the right direction. The only thing
left for us to do is to co—operate with Him fully to get the full

benelit of His transmission.

May He bestow upon us the awareness of His presence in

our hearts for ever,

The Yoga of Sahaj-Marg

[ Mrs. Malati Sirsikar, Madras. ]

What is yoga ?

(a) Does that mean a mystic control over the natural
powers, forces ( i.e. performing miracles )} ?

(b) Does that mean a consent to a state of hallucination
to get a false fulfilment of suppressed, half-trodden desires,
and budding ambitions ?

(c) Does that mean, accepting or exerting the hypnotic
methods with good or bad intentions ?

Yoga has been reviewed and ‘looked into” from all
these and many more aspects by the aspirants of different
levels; not only in these days of complicated, diversified,
human—inhuman forces, but also in the bygone ages that have
rolled on to us, through the authentic scripts and literature.
It is a sad lot of humanity or perhaps a commentary on
the graph of buman evolution— or may be a part of cosmic
design— that many of these reviews and ftrials are taken and
given in dubiously wrong contexts and connotation by the
unauthorised, inexperienced or half-experienced scholars and
sadhakas.

Real yoga is a simple, direct contact with the divine.
Divine is omnipotent, omnipresent and omniconscience. As such,
the souls that are directly in contact with the ultimate,
possess all these qualities.

Real yogis are more than men of cosmic powers. But
this is not synonymous with the counter logic, that those
who are having some control over the cosmic-powers are
yogis. They may be technicians but not yogis in the spiritual
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sense, because the real yoga takes the soul beyond the bondage
of Maya or Relativity, i.e. beyond the sphere of mind.

The space, time, galaxies of stars- the world in brief is a
projection of cosmic mind. The whole manifestatior is a
pattern, of which the individual mind is but a part-
perhaps an autonomous part. In an ordinary way, the
individual mind can not go beyond the gravitational pull of
cosmic mind; under special circumstances, if it can go with
faster speed than this pull, it can cross the relativity and
my master says, “it can merge in the Absolute”. How to
achieve this speed? Who is going to accelerate the plunge ?

Obviously those, who have travelled beyond the cosmic
mind, and care to take the worthy aspirants along with them.

Through the yoga method of ¢Sahaj-Marg” one can
achieve this goal in a comparatively short time. To enter
this particular yoga—marga, the basic qualification needed. is a
sincere craving for peace. Those, who can-willingly and greed-
ily— barter this peace of mind in exchange for temporary
things like power, fortune, fame etc., arc not as yet ri'p'e for
any sort of yoga.

To those who are struggling not to sell themselves to the
changing \}alue, inner and outer temptations at the price of
their conscience, Sahaj-Marg Yoga offers a relieving, cons-
tructive help. Genuine success is bound to follow,

Now what is this yoga? How to start it ? The only and the
singularly simple method is to open oneself to the divine pull.
The Transmission — directed by those who have gonc much
syond the cosmic mind. Before tfusting this pull, transmission
or pranahuti, which comes t'h}rough the individuals like my
Great Master ~ a unique yogi, the beginner is bound to ponder
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on the question, “whether to accept ‘the pull’ means opening
the mind towards hypnotic influence ?” The answer is, “This
pull is Anti— Hypnotic; Anti— Hallucinatory; Anti-~ Mayika.”

“If Sahaj-Marg Yoga- which is nothing but receiving
this divine grace, with a conscious consent is practised, it
shatters all the projections of mind on conscious, sub-con-
scious, or unconscious levels. It wipes off all the previous
impressions (&€510:) and makes the mind pure and transparent
so as to enable it to become a mere witness to all the actions....”

Some salient features of the Sahaj-Marg yoga are as
following: — v ' :

(a) Patanjali has described centres vertically along the
spinal cord. While Sahaj-Marg describes its centre centrifugally
—centre being the heart. The method to meditate on the
the heart is the core of pure spiritual yoga.

(1) Upanishads support it- see Mundakopanishad (I Mundak).

(1I) Shankara the Great Advaitist recommends it. See his
Taittiriyopanishad Bhashya [-6-1.

(III) Ramana Maharshi silently implanted the same message
by asking his disciples to seek and dive in the heart for the “I".

{(b) According to patanjali, when the centres are reached or
crossed, Sadhakas can apparently be in possession of the
powers connected with them.

In the present age, human life is short, and the body
weak; and as such to bear the force of power— awakened
Kundalini- is not possible and if possible it is not comfor-
table. It can shatter the nervous system and delay the evo-
lution, instead of helping it.

According to case of Ramakrishna Paramahmasa, it seems
his vital. being was not $0 strong as to bear smoothly the



(8)
jerks of power. The result was unbalanced behaviour. Tt
was the strong vital-being of Vivekananda, which brought
forward the soundness of Yoga— practicability of practice,,,
But then the work was half-done, very few (among which
my grand-master was one, who almost perfected the system)
xnew the technique of taking the aspirant, without bringing
him into blazing contacts with the powers, when he passes

through the centre.

This subtlety of transmission is a most unique feature. In
Sahaj-Marg Yoga, when Sadhaka reaches or crosses the centres-
though potentially he becomes capable of manifesting these
powers, yet actively such power is not granted. The knots are
loosend so skillfully that the cosmic energy flows to higher cen-
tres subtly, Only when the mind starts dwelling constantly on
the Brahmanda Mandal, in a state of egolessness, the sadhaka
is granted the use of the powers, as needed for the divine work,
and through the direct divine order.

Only yesterday, I met one Welsh-theosophist lady, who
received a transmission from one of the most well-known, inter-
nationally famous, intellectual ‘Yogi’ (as he is known); and
was filled with vibrations of joy, and beauty.

The experience was sensory. Her sensitivity was expanded
to the last dimensions where she lost her nervous control. She
was treated for her psychic ailment. She put the question,
“whatever may be the consequences, don’t you think it was a
powerful, genuinely spiritual transmission 7’

I told her, “I am no judge to comment on your guru. But
I feel that the transmission given to you was on mental layers.”
While my master gives transmission on (“Karan sharir”) subtlest
possible layer. Thus there are no ‘“nervous repurcussions’’.
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Only great yogis and advanced sadhakas can appreciate,

what it is to transmit the divine force at the level of Karan
sharir,

(¢) In Sahaj-Marg Yoga, it is believed that for speedy
progress; human impulses should not be suppressed or neglected.
What is required, is their proper adjustment in the proper per-
spective, Thus the house-holders are no less qualified than
the ascetic, for practising yoga.

It is noteworthy that if one partner out of the couple
aspires with genuine heart, my gracious master himself being
a householder, takes silently the charge of the other partner. And
thus,the congenial atmosphere to practise yoga is provided-proper
adjustment, and perspectives are automatically developed.

What else do we need ?

{d) It emphasises that Vairagya or non-attachment is a state-
an inner condition— which cannot be created by outer ascetic
disciplines, or sacrifices or rituals or eloquent intellectual sermons.
The only way to achieve it is to open or turn the mind to divi-
nity and live in a direct communion with the same.

There are many other technical points of interest; but to
be brief, the greatest contribution of this Sahaj~Marg is Trans-
mission at the level of Karana sharira by the worthy master,
and his few rcalised~disciples.

This yoga was perfected by the late grandmaster Sk.ri Ram-
chandra ji Maharaj of Fatehgarh (u.p.) and finally polished and

propogated by our present master (whose name by chance- is the
same as that of his master) who is welknown as “Babuji” of

Shahjahanpur u.p., He is a fountain head of grace and divine
forge. We who are bathing in the shower of his bliss, invite all
aspirants to join usand see the new dimensions and fronts of

existence.



TRADITION AND SPIRITUALITY

(Shri S. A. Sarnad Gulbarga)

Every religion, every society and every nation has a set of

traditions of its own. The traditions of the Hindu religion
widely differ from those of Islam and the traditions of Chris—
tianity differ from those of Buddhism and so on. Again, certain
traditions continue for a certain pertod, mould the life of the
people and then die away either giving place to new ones or with-
out being replaced. The traditions which were in vogue in our
country during the Vedic period were changed in the Upanishadic
period and the advent of Jainism and Buddhism ushered in
many new tradition. All the religious teachers have been ins-
trumental in changing the previous traditions and establishing
new ones. These great personalities might have been condemned
during their own lifetime as the destroyers of tradition. But,
opposition and revolt against them might have become mild
with the passage of time, What appeared to be new at a parti-
cular period, became an established tradition later on. Wise is
the poet who has sung: “Old order changeth yielding place to
new.,.”

There are no two opinions on the point that traditions must
be respected. But then, respecting tradition is one thing and
following it rigidly is another. A person who obstinately follows

a certain tradition cannot be said to have respect for iti and
one who respects a tradition may not follow it. This appears

to be paradoxical, but nevertheless it is quite true. Take for
instance, Gandhiji., Heshowed the highest regard for our tradi-

tions all through his life and cven called himself a follower of
the Sanatana Dharma. Yet many of us deny that he was a follower

of vur ‘grand old tradition’. Again, take the example of those
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innumerable men who proclaim themselves to be the torch-bearers
of our tradition. They blindly follow czrtain traditions and adh-
ere to certain worn out rules and costoms which are no longer
applicable and useful in the modern age. But when asked
whether they follow these with full conviction and respect- for
them, they falter. 1n ninety per cent of cases, these lifcless
sules which are grossly mistaken for traditions are followed
either out of fear or as a routine ritual. FEven the so-called
educated men are no exception to this.

A tradition originally is always a way of approaching or
realising the Truth or any other objective by the first seeker.
Afterwards it becomes only a reminder or a spirit-infusing act
to other contemporaries and the succeeding generation. It the
same is not followed with the every objective or aim with
which the first seeker of Truth proceeded, its purpose will cer-
tainly be defeated, It then degenerates into a lifeless routine
and is designated as ‘tradition’. It is quite evident that each
individual has to get access to the Turth through the path most
suitable to him. Tradition can become meaningful and can
help him only when he is able to feel the problem in the
same manner as it was felt by the original seeker or path-finder.
In case he is unable to see eye to eye with the first seeker,
then, following the tradition will be of no use at all. Granting
that even the goal remains constant, the methods of achieving
it undergo change according to the needs of the time and the
capacity of the individual Taking this into consideration, we
need not wonder if the idol-worship has mostly been shelved by
the modern Hindu; our youth visit temples with no more inte-
rest and revermic for sanctity than theatres and recreation clubs.

The truth is, our traditions in the ficld of spirituality have
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become utterly meaningless. Self-realisation, which is the core of
all the Hindu traditions, is lost sight of. We are all caught in
the web of traditions and are revolving round the circumference
without any hope of reaching the centre.

Fortunately for us the Sahaj Marg system of Yoga inculcate
spirituality directly in our life without taking recourse to any esta-
blished tradition. It lays emphasis on the spirit rather than on
the form. 1t urges upon the Abhyasi to keep the goal cons-
tantly in view and direct all our energies towardsachieving it.
Respect for traditions, is, no doubt, maintained. But, with re-

gard to following them, the Abhyasis realise their futility in so
far as the attainment of the goal is concerned. Why beat about

the bush when a thing can be directly achieved? Moreover, our
traditions have become out of tune with the age in which we
are now living. The modern conditions require us to approach

our problem from a different viewpoint and solve it in a diffe—

rent way than our ancestors. Though the problem appears to
be the same, the individuals are not the same; the surrounding
are not the same; and the means, naturally, will not be the
same. So our traditions in the field of spirituality are of

little use to us, They are, in a way, a spent force. Once we are
convinced of this fact, it will not take much time for us to

seek and adopt appropriate ways and means to achieve the goal,
The Sahaj Marg reminds us at each and every stepin our life,

that the only thing that matters is the Infinite and that we
must avoid fixing our interest upon futile things and upon all kinds
of goals that are not of real interest. It may be argued that Sahaj
Margitself has become another tradition in doing so. It is
quite true. But the beauty is, it does not adopt any superficial
forms or ritualistic means that are likely to distract our atten-
tion from the Infinite. As such, there isno fear of its degene-
ration. It is a great movement of our times, giving the world
the true idia of unadulterated spirituality. Only, has to open
one's eyes to realise this.

THE PORTRAIT OF AN IDEAL
DEVOTEE OF SAHAJ MARG.

Shri Marni T. Ramji M. A. M. Ed., N. D. Reader,
National Institute of Education, New Delhi.)
Based on the talk delivered at Basantotsava, 1968.
Devotion to the Master who is the Omnipresent Eternal
Divine Reality is the first characteristic feature of an ideal
devotee of Sihaj Marg — the Natural path of God Realization.
He has immense faith in the Master and prays to the Master

thus:
0O, Master!

Thou art the real goal of human life.
We are vet but salves of wishes,
Putting bar to our advancement,
Thou art the only God and power
To bring me upto that stage.”

Self surrender and love are the ingredients of devotion. A
devotee who cries deeply and sincerely for association with a
Great Master gets such a type of Master, by the grace of God.
Babu ji came into contact with Lala ji — the Great Grand Ma-
ster — Sri. Samarth Guru Ram Chandra ji of Fatehgarh, after
crying sincerely and deeply for a Master for twelve years.

The second feature of the ideal devotee is divine restless-
ness to make progressin the path of God-—realization. Divine

restlessness is intense longing for God - realization which

is different from worldly restlessness characterized by anxiety.
Babuji says: ““‘Restlessness is the way: calmness is the resuit.”
The devotee is constantly restless to reach deeper and deeper
levels of Divine Consciousness.
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Calmness is the third characteristic aspect of the mental life
of ideal devotee. The human mind exhibits three different
types of thoughtsand feelings or vibrations: first, these are
pure, positive thoughts and feelings, such as thoughts and feelings
of love, light, purity and sympathy; secondly, there are impure,
negative thoughts and feelings such as thoughts and feelings of
hatred, greed cruelty and ill —will; thirdly, there are unnecessary
thoughts and feelings wich do not pertain to the present mo-
ment. These different aspects of mind are regarded as vibrations
of mental force by Babuji. For example, an officer thinks ab-
out his files at home. This type of vibration or thought is no
solution to the problems of the files wich are te be attended to
on the next day. Again, the same officer thinks about the
problems of his home in the office. This type of thinking
is no solution to the problems of his home which are to be att-
ended to in the evening. Now the ideal devotee is able rise
above negative and unnecessary mental vibrations by achieving me-
tal harmony through the technique of meditation on the presence
of the thought of Divine Light at the heart—zone as well as
through constant remembrance of the Master who is the Omni-
present God. Again, he thinks and feels that all men women
in the whole world are his brothers and sisters and friends. In
this way, his mind is dominated by pure, divine thoughts and fee-
lings of light and love, and thus achieves mental harmony which is
the state of clamness. Mind can le compared to a musical ins-
trument. When an ordinary person plays on the instrument, he
produces only discordant sounds. An expert musician. on the
other hand, plays on the instrument and produces concordant
melodious sounds, which enchant us. An ordinary person plays
on the mental musical instrument and feels discordant thoughts
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and feelings of lust, anger, anxiety, greed, fear, hatred and ill-
will, while the ideal devotee practises meditation and constant
remembrance of God (Real Master) and thus plays onfthe mental
musical instrument and produces concordant divine thoughts
and feelings of light, love and purity. When the devotee achieves
the state of Divine Realization - Sahaj Samadhi - then his sub-
conscious mind is full of idivine thouhgts while the conscious mind
is, attentive to worldly duties. Ultimately, he
achieves the Supreme state of God-Realization which is the
stare of Awareness of the eternal unity of the individual self
with the Universal Self which is the Universal Life - Force.

Universal Love is the fourth hall-mark of the ideal devotee.
Everything in the Universe is an expression of the Eternal Uni-
versal Life~Force. The spark of life-force which is present in
an American or an English man is not different from the spart
of life-force which is present in an Indian. All men and wo-
men in the whole world are brothers and sisters and friends
since they are all the sparks of life- force from one Eternal
Universal Life-Force, The ideal dcvotee recognizes this fact
and treats all as his brothers and sisters and friends and gives
up hatred for others. His universal love finds expression in his
way of selfless service. He helps the needy, his neighbours
and the sick. He helps social and spirituval organizations, dev-
oted to the cause of the Brotherhood of Mankind and Universal
Love and Peace.

Courage is the fifth significant feature of the ideal devotee. His
heart is full of universal love. But he is ready to fight for the
sake of justice. He fights a thief who enters his house to steal.
Babuji says that a person who does not face injustice boldly is
a coward and non-violence is no solution in a case like the
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above. Gandhi ji's method of non-violence, too, was the ‘weapon
of the brave, not of a coward,” as he himself would put it, A saint
or a Sanyasin has to adopt non-violence in all his dealings with
others, An householder also, by and large, has to be polite and
gentle in his dealings with others. For example, a typist makes
many mistakes in a draft. The concerned officer can politely
ask the typist to retype the draft. It is not necessary for him
to become angry and scold the typist in such circumstances.
But in special circumstances when a house - holder’s safety or
self-respect is in danger, he has to be brave and boldly offen-
sive

Purity of thoughts and feelings is the sixth signifisant asp-
ect of the mental life of the ideal devotee. He practises med-
itation by entertaining the pure thoughts of the presence of
the Divine Light in heart and practises constant remembrance.
During meditation and at other periods he may find that
impure and unnecessary thoughts arise in his mind. In that
context, Bibuji advises the devotee thus: “Be unmindful of
impure and negative thoughts by being absorbed in the positive
and pure thoughts, The ideal devotee follows this advice,
Babuji points out that a farmer who finds a lot of fog in
his field is quite unmindful of it and carries on his work.
Similarly the devotee should be unmindful of impure and
unnecessary thoughts and treat them as un-invited guests, Take
the case of a person who is walking in a busy place in a
city. There are hundreds of persons on the streets, He looks
at them but is quite unmindful of them and just walks
down to his place of work or his house. Similarly, the dev—
otee finds that impure and unnecessary thoughts and feelings
do arise in the mind frequently, but he is just unmindful of
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them and is absorbed in the pure and positive thought of the
presence of the Divine Light within,

Humility is the seventh quality of the ideal bevotee. He is
humble as he feels that he is a drop in the ocean of the Uni-
versal-Life Force. His humility is coupled with courage since
he shares the glory and greatness of the Universal Life-Force.

Simplicity is the eighth feature of the ideal devotee, It is
the state of being in harmony with Nature. It finds expression
in inward as well as outward simplicity.

Moderation is the ninth aspect of the life of the ldeal dev-
otee. He exercises moderation in eating, sleeping and other
spheres of activities.

Above all, the ideal devotee adopts balanced approach to
the different aspects of life. He pays due attention to spiritual
duties as well as worldly duties. He faces the problems of life
with confidence and cheerfulness. When difficulties and sufferings
come to him, he is not depressed, but he faces them with a

sense of equanimity and cheerfulness. He ia gentle and is
cheerful and he radiates sunshine wherever he goes, He is
indeed a spiritual smiling flower.

In brief devotion to the Master, divine restlessness, calm-
ness, universal love, courage, purity, humility, simplicity,
moderation, balanced approach to life characterized by gentle-
ness, eonfidence and cheerfulness- these are the distinctive fea-
tures of the ideal devotee of Sahaj Marg. Babuji points
out that the following three characteristics are the most
important features of the ideal devotee:

Will-power,
Faith, and
Confidence.
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The ideal devotee has will-power; is full of faith o the

Master and has superb self—conﬁdence smce he knows that
he is a part of the Umversal Reahty

I shall like to conclude wnh the followmg peace prayer
(glvmg by an Indian salm) addresaed to the Umversal Master-
the Ommpresent Umversa] hfe force

Adorable presence' O Master ! THOU who art wnhm and
without, above and belo_w and all around, Thou, who art Int-
erpenetre ting the very cells of our being, Thou, who art the
Eye of oer eyes, the Ear of our ears, the Heart of hearts,
the Mind of our minds the Breath of our breaths, the Life
of our lives and the Soul of our souls, Bless us, Dear God,
to be aware of thy presence NOW and HERE.

May all be aware of they presence in the East and the West
in the North and the Soulh' May peace and goodwill abide
among mdxvxduals as well as communities and nations! This
is our carnest prayer.

' MAY PEACE BE UNTO ALL
oM! .OM! oMm!

AN EASY AND SIMPLE METHOD
FOR GOD REALISATION.
( Shri T. R. Doreswamy Iyer. Bangelore. )

Raj-yoga is a system prevalent from ancient times for rea—
lising = God and is based on -the power of thought. This sys—
tem has been remodelled byv Grand Master, Mabatma' Ram
Chandra ji Maharaj, Fatehgarh. He has constructed a cement -
concrete - road in the 20th century in the field of ‘Highest
Spirituality’, approach. for which is possible and easily attai—
nable by simple and easy means, It is the greatest boon that
He has ‘blessed’ for one and all who take actual practice with
‘love’ faith and devotion. "He. has opend the door towards
‘Reality’ through His yogic Transmission, which was in vogue
in India, a few centuries ago.

Sahaj Marg .is a co-ordination of worldly life and Divine life,
Both are inseparable. Sahaj Marg system of : Sadhana is the
only method where both of them best fit in at this juncture.
To what proportion and -percentage they should be present in
‘man’ and how, best it ‘could be achieved in an easy manner
is discovered and practically shown to the world by the Master
in the name of ‘Sahaj. Marg’. Unnecessary restrictions are not
there in this method. This method makes it possible for us
to do our daily duties and dt the same time live a Divine
life. It clearly demonstrates that the worldly life is not an
obsfrucnon to the spmtual hfe Thls is the greatest advantage
achleved by the ‘Sahaj Marg system and all people especially
‘Grahasthas’ should automatically embrace this method to raise
their spiritval status. There are no rituals or cérémonials
attached to this. Another notable thmg is that there is no
distinction of caste, religion, etc, It serves the entire humanlty
It fits into the need and demand of the present.
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day conditions i. e. in a secular country like India after ind-

cpend’i‘?:.method followd by the Abhyasis in ‘Sahaj Marg’ is

simple. He has to meditate in a simple and nat.u‘ral ?vay
thinking that there is ‘Divine Light' in the hear.t. Dif/me Light
is only a supposition but it is not our goal. Light is only da
base for the thought to rest upon in ordﬁer to Proceed towar' ;
‘Reality’. The Abhyasi has to do meditation with love, fait
and devotion. Absolute faith and love' in the Master arc: netf-
essary for an Abhyasi. He should be like a ‘watch doghwallc;
ting for the bread from his master, In other “.IOl'ds, he.s o-u
be attentive and alert during meditation During tfmedxtatxon,
the inner conscionsness begins: to expand. The special feature
3 ahaj Marg’ is the transmission of yogic enmergy by our
Master, by which complexities and grossness a-re refnoved from
the Abyasi and his chakras are cleaned., making 'hlS path snll(o-
oth and easy. Every Abhyasi will experience ax‘m inner awa;-
ning and will feel calm and peaceful. He will feel that 1ls(
body is light and will also get the confidence to do any worf
very easily. ‘Sahaj Marg' s based upon the real essence o

‘Raja—yoga’ in a scientific manner. It is a practical proccssv

¢ l’l i . .
°f d;az::] db::enot the least, Shri Ramchandra Mission is spre-

ding ‘Raja-yoga’ according to the remodelled and effective
a

i ic Transmission of master,
f Sahaj-Marg, through yogic . :
mett?;crln: Shri Ramchandraji Maharaj, Founder Ifresndent‘, Shhn
b chandra Mission, Shahjahanpur u. p. Sahaj N‘Ia.rg 1sR the
‘l::’:‘ and easiest method of spiritual approach for‘attau;ltngis ::;
i i hort time.
isati rough simple means and in a shor :
llsatlﬁm ::ates% boons to the world, at th'lS juncture. Smce.l;e
Ofekterz gof God Realisation may use this golden opportunity
se

and reach their final goal.
WA

THE WAY IS YONDER THE BRIDGE

[ Shri G. Vijayrangachari]

Air appears to be a simple matter as we breathe it in,
without effort, and so sustain a precious life. But it required
two thousand years of plodding and laborious thought before
scientists were able to demonstrate that air is gravic form of
matter like earth and water. There is good lot of discussion
in the books of science on Galelio’s proof that air has weight;
on Pascal’s proof that air is a definite fluid which acts in
every way like a liquid, pressing on all bodies which it surro—
unds; and on his further proof that Toricelli’s apparatus, now
called a barometer, is essentially an instrument for measuring
the pressure or wieght fo atmoshperic air.

If the simple thing about air we have said, ( air which
is dismissed in general parlance asan ‘airy nothing’ ) required
two thousand years to demonstrate just on an ordinary matter
like weight, which a normal student of science does not doubt
and knows how to tackle its weight in a twinkling of preparation,
need we have to wonder at all that the thought of God, a
sanguine matter, unintelligible and incomprehensible to the
majority of moderns and ancients alike, and essentially an
intangible nothing, has not crystallised even after an eternity
of thinking? What we have been told, leaving aside the int-
ellectual diarrohea of the professional Pandit and the Philos-
opher, and what we know of, perhaps, is that God has but
been realised in the indjvidual experiences of a few fortunate
ones. How can this experience be measured, weighed or other-
wise experimentally assessed in a laboratory?

Scriptures dealing with the subject speak of God in various
manner such as unmanifest, unthinkable, immovable, imperishable,
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indefinable, incapable of being cut, impervious to  water,
proof against fire, undriable, unborn, everlasting, omuipresent,
omniscient, constant, eternal and so on. If these terms do no?
clarify—it is clear they terriry—-furthef descriptions  are said
which range in variety from subtlety to solidity, nothingness
to everything, particular to univresl and atom to the cosmos
but, again, these offer no advance on our estimation of God.
Yet there seems an accepted relationship between the
thing ¢ air > and the thought ‘God’ of which poet, p!ilsopher
and scholar have sung and said. The poet was permitted to
say that the air was stirred by the ‘breath of angels’ as much as
he must have been permitted to say that God is moved by a
‘piteousness in the person’. Scholars tell us that the word
‘Spirit’ in Hebrew. Greek and Latin is significant of the breath;
and that the same word ‘pneuma’ was used by the Greeks for
air, the wind, the spirit of man and God; and even today air
is a symbol for whatever spiritual and divine. We are also told
that there are certain tribes still subdued Ly the mystery of
the wind, and that they endeavour, with religious rite and magical
art, to appease the malevolent ‘Tengri’ or powers of the air.
We appear somewhat interested in the bridge that builds
over both the things and thoughts and neither in the gap bet-
ween them nor in  themselves inter se. We seem eager to
escape equally from the parade of facts which ‘things” make
for or the procession of words which ‘thoughts” think for. Is
there a lasting comfort in the idea of a bridge we think of and
hanker after? Yes, and, no, because there only appears a false
horizon but not a permanent solution of our seeking. Man, as
the eternal dreamer, has always been building bridges across the
centuries he has been, some abiding, others of mere mirage, He
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is the builder of unseen bridges between throbbing hearts, He is
himself a link betwcen the brute and God. And he is ever bui-
Jlding bridges between sighs and smiles, bridges that span the
earth and heaven, the dreum and reality, the far and near, and

the things and tl.oughts,

The way indeed is past the picture of bridge we have pain-
ted in the foregoing., It is not the idea of a bridge between the

brute and God, but a living link between man and God. It is
not also, at or between, the ideas described but far and yonder
yet so near to every day life. The way is not away from domestic
life or worldly turmoils. It is amidst the rough and tumble of
life. It lies in the dinand bustle of daily commerce. The way
is known as Sahaj Marg or the natural path to perfection,
When we say ‘patural’ we mean different from the physical laws
of nature which have greatly fallen off in dignity, Not long
time ago, they were quite commonly desciibed as the fixed
laws of Nature and were supposed sufficient in themselvs to go-
vern the Universe. Now we can only assign to them the hum-

ble rank of mere description, often erroncous, of similarities

which we believe we have discovered.

Yet it must be said that Nature in her inscrutable wis—
dom has set limits which she never oversteps and punishes those
who do ever over-step. Nature is ever making signs to us, she
is ever whispering to us the beginnings of ler secrets. Man
must be ever on the watch, ready at once to lay hold of Nat-
ure’s hint, however, small; to listen to her whisper, however,
low,

To maintain a balance between the things and thoughts
of the world, using these very devices, and yet hoping to
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rez}ch the sta te which promises to do away with human sorrow,
not only in this life but also in the lives that may follow, shall
be the solution to human ills. This, the Sahaj Marg or the
Natural path to realization of God promises to confer on those
anxious to liberate themselves from the bondage of life and death
and so end the annoying problem once and for all. Short of
this there can be no release and no meaning too, for the var-
ious theories about God and ths epithets mentioned, In the field of
thought only experience proves and no experiment can reveal.

Sahaj Marg is not a departure from but based on sciip-
tural text, For instance, verses, 61,62 and 66 of the eightee-
nth chapter of Bhagavad Geeta which run (in summary) as
follows form the essence of its morning meditation practice.

The Iiord dwells in the hearts of all beings. Plunge unto
Him for refuge with all your being, By his Grace you

shall o.btzu'n supreme Peace. Abandoning all Dharmas, take
refuge in me alone; I will liberate thee, grieve not.

The natural way of realisation of God, bzing advocated, is on
the model of Raj Yoga, that science of self realisation which
has come to us from the Upanishadic davs. It was practised
by great Rishis and saints and reported to be prevalent in India

long.before the time of Ramayana. It issaid to have been
first introduced by a great Rishi who lived seventy two genera-

tions prior to Raja Dasharatha of the Suryavansa. The mo-
tive power of Raj Yoga is generated by ‘thought’ which is
the predominant faculty in man. Almost all the great teachers
have employed this thought-power, in one form or the other,
to train their disciples and raise them to the highest state
they were capable of imparting. Now no manis devoid of tho-
ught and so Sathaj Marg, which uses this common faculty in
(Continued on page 438)
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(From page 24)
man to its best advantage, must be welcomed by one and all

who may be desirous of self-culture, and are sincere seekers
of liberation from the bondage of birth and death.

However, being involved in worldly commerce and often-
times interested in the wrong things of life, we give free rein
to our thoughts and dissipate a potential power, what ought
to have been conserved and used to advantage for our own
benefit and upliftment, When the mind, which is nothing but
the aggregate of thouahts, is freely let off on its wool-gathering
mission, it only returns to agitate us with the wrong impress-
ions gathered, and so arise chaos, tumult and disorder. Things
go topsy-turvy, and the fres indulgence to thought, so given
accounts for much of the wrong-making and wrong doing.
Ultimately a state of solidity is reached from which stage it
is difficult to be attracted to Raj Yoga, of which Sahaj Marg
is but a specialised development to suit modern conditions,
spirit and eavironment. If somzhow these stragglers are weaned to
sane ways of life and encouraged to devote attention to Reality,
the power of Master is sure to retrieve them froma sickening hold"

The generating power of thougut is what is sought to be
employed in the prescribed morning and evening meditations,

where thought is respectively employed for linking with the
‘Supreme’, present in the innermost core of our heart, and for

pushing out the negativities, superfluities, complexities, heavi-
ness, grossness etc., which stand in the way of spiritual pro-

gress. The kiagly thing in us, namely, the thought when properly

directed, develops and steers us ultimately to the goal.
The regulation of thoughts and their final convergence, in

due course, round the very goal, makes for an inner transfor-
mation which rounds off inconveient corners and makes life
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peaceful. Meditation confers a kind of calmness never felt before.
In course of time the Abhyasi not only scales the ladder of
spiritual ascent but also lives a life of virtue and moderation
which does not impose heaviness on the mind, and so makes
for a joy. He becomes balanced and in the fullness of time
attains to a state of equanimity, where the dual throng, that
eternal companion of mankind, does not beat its disturbing
gong,

In Sahaj Marg, again, we have the powerful support and
valuable guidance of the Master, who not only watches all
progress carefully in every direction but also acts as a tower
of strength and inspiration throughout the life. By his unique
gift of yogic transmission he shatters the intricate net-work of
even the densest grossness and pushes away other hindrances in
the way of realisation. He deposits with the devotee power and
energy required for his spiritual uplift and upkeep and keeps
him away from all undesirable elements. Through his unique
grace and unchanging gentleness he patiently carries the bur-
den of the devotee and makes him traverse the path of spirit-
uality with the least labour on his part, so that the ideal is
achieved in one life only. There is no other way which promises
an end to the endless chain of things and thoughts with a
minimum of effort and maximum of achievement by passing
bridges of hnman design which may appear safe but enticing
enough to retain pilgrims for longer time than they may have
memory to recollect. And for all this, the only thing that an
Abhyasi has to do, is but to approach the Master with a fee-
ling of love, faith and devotion. All else rests with the merc-
iful one, who gifts away with both hands, from an inexhaus-
tible source of spiritual wealth, to all who deserve.
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qFa T 9T RAY g Freadl F1 T W F; gedfual F Tz A
argedr § §; WA I gAMTA F A0A0T F1 S, A FAT F AGT
Atz Tar &1 FRar g5 v ag ag #Y Fa #aw gugw §
qra g1 g 3 gegmal #1 gfegmats qrdsargear ¥ g suq §)

=91 % 97 & ST AT & 9F 3T F) qreF T FwO 214 Q47
ys Il g Al AW AT FIAETT F) AW F qIASH
fawe qu ag=n Rar @\ St AT GraF 1 e3d Fi g w2 oqqf {
grea 7Y & GFdT a8 U I® F0 a3 &Y qieq g 0 g )

g5 qigsit &Y g50T wamgla grar wieg # & 98t afag faza
# (9] ZFd} AU AT qRARA F SA @I ATA NI WG 0 47 0F
Heqred qad & faq ogaw &7 3« 93 guAl & 9ya § w4 gu wfga
# faq qar 23T & oiedY ¥ 9gs AT S B WF AT a7 ggAn
% froag oF $e1ita 372 & Fodl oz AT aqar & fqar ¢ qzed
¥ 0% ny AT & A AT A1 ggrad § eaifa 9= eafy a1 @gw
qicg fFar s @

g 39 17 41 987d g 5 @ = wwem fogg & qqg 0
garx & #10 A qfwrq 1 qgadt gf gfaar & faw ag mga &)
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q19: Gra% a8 g ¢ 05 7 g arar &% arafiat a0 3
fady carg grft ¥ sa7 QO F1 330 1 3Af97 3 T4 g 3g o gad
a% AR A weva ALt ag fawe g A5 agi waarn gEds
wzivis a1 =gy § fw omma @i gad srwifeaga g vy fafa 8
qedq & fAga § gH a7 AT 94 & g2 ST MiE¥ ¢ af gw gREa &
FAT & 919 99 GFq & 1 917, g a9 aa F {ama @y £15 599
331 A 3 |
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anglaw Hauta

FEA-HIT F Hei g 9eRT FigT OF W1 I3OT I Sa A A

gsaq gt stra areafas ganfa 2ofr
HIEHT T} 4TH

T~ W T RN AZT GATAT g7 2 aveg 3 A5g geT Fiay
) gdt wHIT ATIT Y q1g7 ®T § AT T 7 AT ggq qe3I7
& ag geq 2ar 3

q- A139 FIT § qET FI1q1 § qIeg WET H gWaw T F g
qifg $E @0 FTT ¥ ge 9f7 213 § 977g F7IT § A 25 3

— oY aig o

SPUAS P S E AR P S &
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o3 qEA 3w gfE o
[0 #ftafa @ais gaani]

ggar gvag & famg @wu ¥ & oF g f@aer sufieg
438 oo g3 manifagy” s@ omar 0 gaar fad £y s g
dua, 944, afeai zemfy frad zasg oie gg @9 &1 feag e
szl waa &1 g1y« azf, amy, agfs gud o gmd ) g6 g
1 qifeT A fed § anew 217 F fad 2% gereq g QA1 WEww 2
ghg &1 IFT A FN F o, wada gy gEd,
afz<n gfg 1 afgdmr gfg wmfs sqf & & @ 2 foa gwe
gad werFar 1 g7 & F faA7 233 gz A wawgwar i@
U 9HIT FY 37 g5 R@-F@ AN gy samaw ¥ adfag,
qiuar §, “gaEr 3 sfasered,”  cafgd gromgag? mifn qidt
®1 gew@ 94T wrar & af% arAEIw gz A A 41 gw gew ®
gfag fa=rxl &1 w9 w@Fwad w3 21 &l 797 a9 #wiw & W
wa madi eqd gigarq afasr a3 svr §oag sy and fadeg af
T3 SNAr | Gy @ g dar afaw H3 go dt A1 wed afefy
¥ afgmav §vq ey §— cdvaigafa dyaifa
gafy saifeaes, gafafa gaare qar gu agx aife sqee
g %7 ufFFar a=m wggaar #1 famy swar 2, anfe a3z are
wigq e & faq 0 fagw ad sirAn Cagaad gfew aza
arae @A qed o fger ad da 4w @iy, @sday dsfugam
ewnife #7783 fAgAT €1 9v3w 3T A g z@wr 7Y my
2 f& amaig @ emaziles fawi § 9% @19 & sy 9% ewvg-
q9q & fan famarfia @A & gazev 2
gorars AAAr § 8 7 Faq afedas gfg & ama fon oam
g, wfug s agsT uear gy &1 a3 Y weeq fawn quy 20 A1w
If5 wrafar Gear 2, safac amfss gfg & frara smazres
g 1 aafr ady gaar ggfaat § grafes gfg wazaws g &Y
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wifgu, feeg agstart ¥ g9 =1 fadrq 27 froroag0 30 @
&1 9g WM Fad gan Yg & fag § aq war & gearE F5v
R HWT QUAAT FF SN T &Y ITA AW I FAE 9T 1Y

z@ mpt & afas gfg sgma: mdar & greew g o
qAFIT F1 & AT AT AAFT IIF qH A77 gw afazar & zweaqa
farz g1 @@ € 1 gaR, g9 WAF WA g gl &1, St fF mwemiafa
# g19% AFT @S &, (9707 W & GFeq F3q &1 gfg g g
QAHTW JAF ) A7 JY AAAT AT FIF FATT Z F0@r |

FIAFHTT & e § Fg I T’ favg av gg @@ & wdr 2 F
guiR geg 3dT § W 0 @t afaa faarg, R qERT qar qgAang
i & M F fasa o1 ) §; AT 39 Iz 9T ARKT FT GRT AT
€1 7gr &) ) R g4 A § wearE) ggwa §0 g § iR oa9-
g% 7 gfug geF1d 8 gHF P W E

QUEUFIA & 917 § 97 a6 AR F fag @ aar & zad
az wiFAl &7 iy 2 5 g geafegq ar wfgqarg-qa, fase,
fasta qar Mavm-gAR &g ¥ 953 97 ¥ g€ & &7 § 137 fAEA 9
73 & agl taew ¥ v@ Y uF FiT ag & fe gg afear § AWl
q13T BF AW &) A7 9T g T war g 1 za9 gfe frar afw
aff T grar 1 qrasg W Iy W@ AR Fruifaea ag 2 e
gq yug Uik g3t dfFs w1d gara gu Ed § ) fa st S oeq faa
7 #3F AP ) GeR1T Aqy § g vEd &, ST GERN A1 AT FF
g% &) 7a ¥ gu dad faamq A & A1 g F1UW AT GEFIC A9

FY EATSAT IZT & FH @A T )
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olr oF gfFar § Y sendt St @y gag 53 AN gang o
ardY E 1 a8 & o' farg g% e9iA FAr | 4g fasg 9rad JaT ¥ gvaey
@Al g | 39y 38 qITqT FY srdY & 5 3@ g1 ¥ awed qaw gan
wig § aoar afged af-3gT § 1 gag ¥ geg FaT N gz o wa §
W 4T #1 Pfe~39 aFI awy Aaq a1 gz wewea sy @waw
B & 137 9%, @17 awa fe mdar § €y ag widar gmk wAe
®F F1FN F1 OF AIGET a1 A1 T & Frad g dew w4 e
sad gface 7 1% 913 1 ag gy Ty F w@ar =wifge 5 ag |
a¥dl @AT g1aT § 99 ga Jewear M qafgF ©0 F grar § g2 3
€1 377 A, qu T farg w1 IT@ 9w 97 argsv F “Efficacy
of Raja yoga” % =mar & & f5x W1 =&t sfag § f weads gear
oq4 Preceptor & 3% IR § MAFIL A

ag wearq giafema § f5 famr oeadn gfg Fgu 4t SNaq §
I 73 & A a7 1 99 TAT g AR 1A FdT g1 1A

8 fF 9z wod 1 quied § g5 G WA F avgw @i A1z &
siYaT &1 AIEIgT T Fard g q07 )|
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(S0 G FF TAo To HEFe w' st faara, fagar fsft wide
SHTT-N5919 )

fag gaa q1gTe AU FieArd #vF gq AR § g0 W@ A
gq g {5t § 9F qamar 5 97 a5 aifesadigd & afgg Datar
ggd & afigq woad fm &1 3 g 781 &7 a7 a5 379 ffigag ¢
4% ardft sy | gaFw ARG 97 93 MgeAAgh F fawe qg=
F7 Il 7S fad F av &1 931 1 FO I Fy wlgag ar
w7 72 OF ) SR wgl- “fad a5A & g 9T @17 fawaw g §
gzg w73 fad fo— a1 32 997 w9 & quiw € a1 g% FeadY o
qH &) wed 2 7 - 98 woeq fag &1 93 gy

AT ®) KT GIFT /IGH § 1 AT faer ) qedt et w2 wew-
grar & qreAd gar | 49sq faw #1 queg % freg 9w qusg #
7€) fawe o 1 g3 1 WiTd) § osAet 98 FIF g0 - <afq =
g} fRers¥ UF 319 3 1 a3 99 a5 ¢ W 9 21T g 97 9% 9U-
st ALY ary Ay o wd g o URiT 9zd gaw geard) 8 gqgd O
gz fagegar agaf7 07 @0 w299 1 07 0 WA 7 qFET 99
qEFFT §F 9 0 AFURH BT QIEATAG OFT AT 7 97 0 m@A
SFEIR gy AAT winr g qewE 997 faw g a A T e Fga
g § afaez graa faasr zim 0 & qeg 22 o1 93 TS0 2057
©%, qzraian F1 997 fran o g wad 7§ Ate amg faa
7677 Fa% fasAnm FIF W A 1 AT IFIA WA F 9971 F 3w f7av
oYz wuzA fAsr & Q7 ®9 8§ HGA) GUST FEIFIT A

wogq fisr witg % =6 & fagra 9 g@svad feger s 9
% 371 °f P Avza faa  gfgshal arafas sz gsoraed agas
a qui anft @iifa® 1 oz A § 99 @@l w1 goanr o 7 gfg
q9wy gu 7 foeg aemwrand & fagla wgwa @ faga vdegws
1y fazis— az gsvara o1 fagla a1 wafs qvgq faw 3 7 3fg
q 2 g3 AT AT AT2T A
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gfg mag sigq 8 g3y S o mfgd aeg adf &1 3fg & W
I OF @ A1 a=g & <Y yar B Faawr gy am add fgar s @wan
s Mar & s31 I~ g ¥ oY Fa7 § 93~ ‘@z’ & 1 9y 75 sfexat,
sfgdl & S7T /7, 99 F s9% gfg 7% gfg § soe-ag-3

sfezaif qusag: sfavem quq A
wageg 971 3fg: a1 35 qveg - a:

Jg— @’ - A1, FIA1, T F w@—qrwey 7w’ § I
SFY B S ¥ AT AT FT XA ) qWATH A% aar gFt g
freg wraz A3l 1 agl Y mF &Y A WiwA S @EAr ¥ agar @
aFarg N AT g NA g § g7 M g FWEF AR W@ )

gfg 1 us ot fafag yeal d A A T 1ag F ov R
9z g} aqdy 1 arg & 3fg A afs € @) ag s Wy, S @
fearr fada w7t § Fow awg AT § feeaf o1 9351 9adr g€ mex
w1 fezmr @ @Far & Brrg v g$ Avex 3o A8 aFar ) @fag gig &
g73 w1 fagreat & wfaq aff g 97 frey Fran ) gfg & aaw
T GraAT I 99 &1 gfea § faar fzar s g 99 ag agwa ¥ 97
§ ms< qieafas, g9 g @ war & 1 gfg ¥ 753 fagra grar @
avg § 7T wgwa ¥ wreq fagra afaqard g |

M & afssdl & sAWT T 99 A% AT (P g€ Ky A
fas feqnal @ & Y Fa9r 393 gU IW T AV A IR HIFIU—
ST &F g # o) faar & g F1 9352 gu 93 93 fagra IR g
grafsa st qfvzg, A Q1 ag g *gar g {989 #7 qody wiat &
aar g—

q SN TS T AL -
§ szar gifgT & &)

gz gas< awt afvsg go & w0 @ T17 79I faw o
FFUTE F qR F W g I § ) 9veq fawr ‘st A qE) Sy
SAFWAIFAv qgi ag G ag aff a1 f5 I3 ead gww & Agar
agi—=iz adl a1z faarg saar w7 swar a1 f5 dar Far 6 @ aR
faarg #1 @ 90 T ¥—Fqq TAIWY AT AW | I GqT &~




(33)

fyad gzra 2 &g asz g1 S (—Faawar frazafa o gvuad J
At & @170 997 fggeal £1 Aifa ger 33 fagr 911 39% w7
FY foeEdy w30 fewdy ?

A &1 @E1 TR F WAL @AFT A MY ATAS gEAR H 997
gigsft 7 |y @1a A7 agredr A § AT F @l sy qarg § e g
gawd fem s awar § 58 gve fasmoar qrgm @ & faqw A
a8 sy faasy gmm gra gaifas ad fFar S0 o@Far |8 9F
gzstant geAr qgfr rrag @ 2 fs fag fagrer a1 gqgea § A
arar S ax gz w140 gigaeg fagreg fedY m w1 J8 0 ma @ A7
wt gafieg gfag S & 7 & saifs gad agws § wrg g%
aid weell & ®7 § gaferg @y vf Eaew 91wl & Oy S omygAa
2 90 7 que faw weAl £ Qdar g91 1 qvg wis frar @y § 99
wozq fag F a0y 9T AT w741 91 0 gRfAg 1 A ag @i
TAY FT G AAT FZA G AT ZT AN AT 92 g AT a1 § 0w
grer ar {52 s 89 § 1 @gq aif 7 387 faua qwr fgar § otk
fasY oot faeaft &1 w9 g 3% swd QoA WAl g em
TFHT T ST I

9T g 939 AW F I q91 AW F 1 AT g Ak a3 w5y F
fv gad 78 Q1ad,ag 212 a1 71 99 o3 fazam ag) s fazam a
qg21ary W9 S 1 AT4T & 92 QINF > 3o ¥ wgwar §, freaf § ga<
S 2§ IR §F A ESIT Y, qEAIe § 90 S 7 oF af gewy
gsit @ R faegm &1 7gwd giar & a1 az gg 39 9 fagam s
g T gad § @A f9F FIa1 - wrg, @ gR 7% fasdy fusi g,
ITF TEAT AZ F 1 WAL g9 W) a1 ga W s ar @y 8
freansd wia & & g€ ug &1 792 giar § e g S gEEAnt 9y
qraar agfa o N g sa W g

457 At WIRIN & 1T W Q0T HYLT AW & AT A AT
19 9USEL G A | JIGET A WINA FIW@ P a1F gw W @S a1F
T A1 A TP agF WY @<t off A fewwrd § gard N I vy
dF + B9 3a9 fgedl W qayr fw gaa fraar gag gedn gy f5Y go
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gai 2 AT 3 g7 W@ 1 59 a¥ fedr 4 w31 fF 7 3R adl gawdv L 6R
qgr O g1 AN awwdt § 1S3 faar- A’ L gn g el
gf ~ fed) ad) gawdi | anksh ady guwdt | fag g & =i 9w
HIAT A FIIFT YA qOAr AFd gw F faa ¥ q s
gl A2 aaEAT 2 afFa it qEIT A W LeET-A) W F1 gwAA
%7 fgar — qd-nar g & &9 fagw @ saRr 200§ aafae &
qar 1 fzaT A 1% Wi 4 ¥ 1 ag fga § Siwar § ¥ g aafs
At war ¥ gee @xar 21 73 7gal 3 qeda F gew A gAR
g2 Ia%) i o9 mwi § ogad ) & g@F a1 arwt g
T FIAT |

Tg WA £ 4IT AN B AT F ) CURNFE q0F USA” arag
qegF H Qo7 a@s A 3 9gwd § wggd frwr § 5 wava aw fva
19 % WI¥ GO A1 qAF qgA F T WS E A AT M
FAIT Freft Y wrewr ¥ 9 gArg 43 F AN ag g1 2 R gu g
AT gl 9T QY ST & § A 93 g@ Sdy § 1 ‘e Fogea’
N Tar 7 A faug &) six wid a@erar € 9H-S1 AT "redr
cxiyf ZwIHT I9 frff & ot gfsamdt qaar 3-38 w9 s gfgae
U gast fFdt dva N efgfi A aeg g o g 1 w9 & 2 wy-
wg F g faser 70 § 1 g1%Y g 790 § uF a9 1 afg g¥ gv w1 fag
Sifaq &eAr § 41 ¥ wgwa A7 A¥T qT @Y FIAT I ud F A
migdi—madt 78« wax miafaga, gaifaga, Agsman w@aa

-~ =

fgr & sifag $791 & O f67 & 99 Y ggarm) |

afeq g9 far ? ud & QY 9gg & ur wufeqd, s guIGaa |
OF 9% a1 g7 WEdY & geI 47 @eed g #7ar 2 v ggd qiw
gars #1090 @A F 1 AT 47 qHMF AT AIIA F 9730 I g3
mieqifers-a7 W 9 gaxy faqar &7 w9 Iar g g @ safe

AT A, 997 A g ar g A B avad § &3 § 1 adam
aqa ¥ ofc oz gwrsy AY g F19 AF ¥ 977 ¥ g w7 A
F41 \ ST 75 g1 {5 g=ar @1 Faw| g qwr afsA w97 Ad @
fHal ¥ 78 wTHT AIE g1 10 | AT & 99 VIS Far a1 &1 2
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ag 7 safsq 1 A< 7 @ma &1 Fasrarsi .ar?r [ FEA A aqj ;g
aar # | gHfAT ‘@c FT1 939 ATHF ETT % o7 qaga A fa@r 3 R
fEaf) ot | 9gfa #Y eafsana oftaq, armfas SiqT 1 FUERIHAl
g7 IqR AgeArEtar &1 gewar Mz gad fas 715 qgar qgf
Y gFAr 1 '
o ?zii AT A1 9gEd SEA garT f 9 g qfaTq ar FFIA
aq faarg afkfeafy F soauf 917 &1 gged a7 ggia #1 efmm 21
w5 @) @r ¥ fgeg quid B W0 FIA QS @A A FTHA a3 w1
geraar 37 1@ £ e o, o7 offeafant agq rr%:‘.% ar e Rty
1 AT A4 F g7 I@ qAT g A A gd Tee sfrad ir
oF SAar #7 WEAr oqed g1 9 1 97 F@ A a7 @@?f I
FAFT TG AT § AT AT Y AT TF T fadra anfes a1 @1 ag B
qeqdtaar mis & gars wi saf &)1 wge gaear § 1 @ 1 AgEa
w7 ‘96T #1 9g9’ # qor Y@F ¥ Naq § qey feav AT 9T fadra
aq faar 2 safes &Y q@raed &1 graad, agg w1 g gar aa skicy
oY S7ed FTAT - TF G2 A6T A & @1 g ,
R WE GENT , |@d #1093, wwEd & A7, =q
ggal #1 g Wi gAEd gEad A@h 7 AIAA F T av fad §
T 3z 38 @dgaw gd &1 @AT {@T gzt &g @ 4 %
fagasy qoq TRIF qEaT TFa: TR § 1 ITH FHYITH x@@% |
saxfay fr@ @ SArgA FEFFar agh ag gafe g Ff gau Ta’i
g aid sAT wa A geAel ¥ faq g7 f{ﬁﬁ"t & _| freg
37% gFr § 37 geadi &t guw H A8 ara A 17 e fag 3
1T qrEEl &1 gd) efesng § & Tear =Jifza
g qgt ant & AgA-TfaEar g | a® saFr FAr g !

Y

o = o
AiGF W AR
(Fa@s 0 afadt w7 Sz, gao wo qGIF |

wifas | ag 5 foad z@ gfmar Y qaom s gftz Y z=r
T gFAcT A IA F @0, AT 93 ar Far f, N weAx g@¥ T ;war
7t & wifes,~yeqr wozre &1 mfad FT 1

I gfqar 4 w99 v F a7 oEA NF A AT w0 oA
a1 1 ftq gua ager &1 wreew §, wifrs ¥ qarg @I, #9ifs 3%
WG aeg oY 7 20 feAv #1 waw qA wyar g a2 E 0 qw
a7 39 9T Wifasar F 37w 4 ¥ o¥T a7 g% g9y oo B
§ A1 qreed AgY Frar ar 1 ag s fv e fagd gfar &Y =
golzag Ma & s ¥ algz ar fags) 9RIAFL AT §  IYFT
AT 8§ TF 7@ ghrar g qrg A 0 I 0F ¥ 912 WF 703
T IT qFA FEGF A AR T 7 A 5@ dewaqr § g
3 gfvar 298 ¥ e faw g 5 9 wifad ga w) qaqr 9|1 q4qr
AR 79t 747€ gfar S 99 g awwd @ Non—entity £t e
FT AT AT £ 17 § A& g 9av ) 48 29 qfAw £ w5t N 39165
gfaar s & s ¥ a¥ Fex ¥ 37 9 ) @a% dar gs fygy o
99 AgT H agFT 797 Wifas ¥ g1 21wy

w3t & ofta sar @ w'a F o adf agwar v § 1wz agaar af
&l 9Fq1 § 99 QO w9 fagay walq wgITaT & /1T o 93T ¥ex
G FY AT A W Y, FemifumgE T B A AT IEy v @
AW A9 IEIA F N %1 737 W gy F 9% A =A@ @A
AT 91T 77 Feaq 7527 § | g99) 0% TAN a7 a2 g f5 oha
n97 firrs 3@ oaw geg 9% ¥ 220 &, T o9 g9 w 9 97
Sad %7 % a5 a3 miAT a% og= aFar § 1 77 wacs ot soow AR
g1 ? gedY M gg Ay 7

€23t § waar sfres g & &7 §, gare & Jar ) 3Z A7 9t
T wtgan i Na Sa¥ g7 Q) aray wa: 3 9, g gEr @ ERE]
T F 7 a9l 9§ wavg w627 ¥ gewrw A ¥ fad gfaar §
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gda waqr aF gfafafy w@ar & f9ad grar ag gaar siq frar &1
2 arfas &Y stqr s 7 ar § da1 9139 ged 1 g0 N g7
¥qr 20 €29 & W A4Y var, Ad: g3 IT FEN F A F grer &4

far & 1 98 19 qR q¥T av a¥ g1ar § 919 sNT F¥ wisdom, intellect
and intelligence qW ®T & [xF - wWwER H ag @ Fig
wic Iad a7 ¥ wiF 0 97 IAN WU ‘e’ A oAgq
aFd safwea #Y gt & 1 919 ag wfafafa Na g wisdom;, inte-
llect WY intelligence &Y AT & ag ag @15 @ J Y faar W
faga &1 wwrar g1 ST , A2 g8 #1401 fawg g A @ A a9
‘g’ Tgar & a9 a9 wifas & gt waw S sfafafy ra & g
oy AP P AT i gE R H IWT F WM wa¥ I@H ALY
gAN FI, 93 ST F &7 &\ wwar ag sy o0 AFAr ¥ 5 Srawd
goar 17 @eaifga FUF & fag @ wodr  gwr 4,
sa gfafafy & eas3s § @1 &3 fem ¥ 1 @ 9FT @
#4 s W 3§ oF A 3g 5 AT woAwr  Tgeq
tgq § @7 a1 3, 97 g@U 48 {5 fay Ao g T § 97
qqT ¥ | 57 a1 S F 7| A N gg §H Toer fwar & fw ofvg oy
HUAY T 1533 ¥ A7 T gFAr 1 “TRFGY e aqq”’ §
3+317 Y safsaca &1 faw frar § 1 ag safsqea frgsr &1 o argshy
#1 fage @ amd a0 g9 a1y 5 ag weg A1 A ad =y @0
aafyaca § 1) 58 THI gew wifas oy s qrgelt § #1% geav ag¥ |
ST | g7 T2 § fAawT ggg 99 w9g )

sigt 9% g9 afsammar &1 987 8, g0 gz g & f5 dRav
Non-entity, Infinity, nothing ness a7 zero § g1 937 gyar 2 fs ag
gaafraary ¥ f anar g ? w9, 0 A @ Wik ¥ ¥ Raw wd
afegar wuiy @ § Z fF 951 g91 1 uF N gH 3§ q@w wify
TR AFAY § @AM I W & g7 Y "AY E, 98 IREN
faQiet qrasy 72y g 3§ wF gawAr wifge F q1 args 3 faar 8-

“Common imagination may not conceive of such a
personality having ever been born, but my perception asserts
that definitely a few such ones have come into existence already”
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gaty =N gt § 97 $g f @l 7 $@T F g7 W AP Far
& ot qdY &t qar a5y & 5 kg dgr g gfe Smavar awa @
g 7Y @war, wa- &4 agrar g 5 ag far &1 g afeal § &
$5aT g% 9§97 § 3q17 F3 €@ § MY Ggi v ag ugq ¥ daaw
F1 T1g ¥, 39 w917 qF F7 IE aua {5301 75 3947 qg7 difag
ot ma: $3aT F1 aqT N1 g @ifgT Agwa ¥ ogare § 5T 9F
g 91 OF FIW gW | gHYU  FIWW Ig g %71 § {7 gw
d@y &, g0 ¥, oy wifs 53§ § 7z @9 ga Wfas guaw §
grafigg & 1 gmd gfegar ada o & =mfas a9 adl azdn
sfgat oF dtar & &1 &3 § AT 97 79y WA M gF G
9 TR &1 @A) uF wgwa @ & AV ) anw § oarar g fw
@ gfaar &Y w=ar g, 49, 9gre, ad-md, gra—aik o faard
®1 JAR o1 w15 w@w graed @@ g 1fge 99 g3 fagwa
g1 ovar & v g faoEar o il § feard 3 & @ifas guaw
¥ T Af 2 aw gw 73 @iy ana & 5 Seavadufena &, aifs
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